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ISSUES OF THE CONTINUITY OF THE HISTORY OF THE MOVEMENT
OF THE YOUNG TURKS AND THE NATIONAL LIBERATION MOVEMENT
OF TURKESTAN IN THE XX CENTURY

Abstract

The idea of creating a developed state united the national liberation movements in Turkey and Turkestan,
despite the similarities and differences in their development. These movements can be considered as a
movement that seeks to preserve respect for their homeland, respect for human rights, freedom of cultural
development, the solution of the agrarian problem, to enter the world arena, to establish economic cooperation
with European and Asian countries.The Turkestan national liberation movement has become an international
phenomenon in nature, content and influence, not limited to the regional scale. After all, historical data show
that the national liberation movements abroad had a direct and indirect influence on its ideological and
organizational formation. Among the factors that directly influenced the impact of the youth movement.
Historiographical analysis and factual evidence allow us to draw such a conclusion.Political and cultural ties
between Turkey and Turkestan brought the idea of Turkish unity to the political arena in the twentieth
century. The development of Turkish-Turkestan relations in the informal way in the early twentieth century
influenced the development of these relations. The contacts of Turkestan intellectuals, who were educated in
Turkey and went there for various purposes, will form the basis for the development of Jadid, Muslim and
Turkic ideas.

Keywords: Turkey, young Turks, Central Asia, Ottoman Empire, Turkestan, Soviet power, economics,
national liberation movement, Turkism, jadids.
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XX FACBIPIAT'BI TYPKICTAHAATBI YJIT-ASATTBIK KO3FAJIBICBI MEH KACTYPIKTEP
KO3FAJIBICBI TAPUXBIHIAF bl CABAKTACTBIKTAP MOCEJIECI

Anoamna
Typxkuss men TypkictaHmarbl YT-a3aTThIK KO3FAIBICTApABIH ©3 JaMyBIHOAarbl YKCACTBIKTap MeEH
epeKIIeNiK-TepiHiH 0oNMyblHa KapaMacTaH JaMbIFaH MEeMIIEKET Kypy uieschl Oipiktipai. by Ko3rambicTapiisl
©3 OTaHbIHA KYPMET CE3IMiH CakTayra, ajaM KYKbIKTapbIHBIH CAKTaIybl, MOJCHHETTIH JaMyblHA €PKiHIIKTI
KamMTaMachl3 €Tyre, arpapiiblK MICeJIeHi IIenryre, aJeMaiK apeHara mbFyFa, Eypona sxoHe Azusl enjiepiMeH
SKOHOMUKAJIBIK BIHTBIMAKTACTBIK OpHATYFa YMTBUIFaH KO3FaJbICc jen Oaranayra Oomagpl. Typkictan yiT-
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a3aTThIK KO3FAJIBICHI AlMAKTHIK KOJEMMEH IIEKTEIMEH CHUIAaThl, Ma3MYHBI JKOHE BIKIAN-dcepl OOMBIHIIA
XaJbIKAPATBIK KYObUTBICKA alfHAIIBI. OWTKEH1, OHBIH HACSITBIK KOHE YHBIMIIBIK KAIBINTACYbIHA IIET eNepaeri
YIT-a3aTThIK KO3FAIIBICTAp-IIBIH TiKeNel e jkaHama Aa BIKHajdbl OONFaHIBIFBl TAPUXU JIEpEeKTep aifFakrar
otelp. Tikenell pIKman eTkeH (QakTopiaapIblH KaTapblHAA JKACTYPIKTEP KO3FaJBICHIHBIH BIKHAT-9CEpiH Oomin
aiityra 6omanel. TapuxHaMaNbIK Tayifayiap MEH JIEpeKTiK, JOHEKTIK aiffakTap OChIHAAl TY>KBIPBIM JKacayFa
MYMKIHIIK Oepemi. Typkus MeH TypKicTaHHBIH cascH-MOACHN OaitmaHpIicTapel XX F. 0ac Ke3iHIe TYPKLTIK
Oipiik UAESICHIH casicaT caxHachlHa mbIFapapl. XX F. 6aceiaarsl Typkus meH TypkicTan OaiinaHbICTapbIHBIH
OefipecMn eMec KOJTapMEH aMybl OChI KaTklHACTap JMaMmyblHa o3 acepid Turizmi. Typkusoa OimiM arnraH,
OHJIa TYpITi MakcarTapMeH O0apraH TypKiCTaHIBIK 3USUTBLIAPABIH OaiiTaHBICTAPHI KOMUTIILTIK, MYCHUTMAHIIBIK
JKOHE TYPIKIIUIIK UIISSUIap/IbIH JAMYybIHA HET'13 KaJIa/Ibl.

Kinr ce3nep: Typkus, xactypiktep, Opta Asus, Ocman ummnepuscel, Typkictan, KeHecTik Ouik,
AKOHOMHMKA, YIT-a3aTTHIK KO3FAIBIC, TYPIKITUIIIK, YKOIUTTED.
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BOITPOCBI HPEEMCTBEHHOCTHU NCTOPUM JIBKEHUA MUIATOTYPOK 1
HAIMOHAJIBHO-OCBOBOAUTEJIBHOI'O ABUKEHUS TYPKECTAHA B XX BEKE

Annomayus

Unest co3manus pa3BUTOrO TOCYAapCTBa OOBEAMHMIIA HALMOHAILHO-OCBOOONUTENBHBIC IBIKCHHS B
Typuun u Typkectane, HECMOTPsl HA 0COOCHHOCTH UX Pa3BUTHS. DTHU JIBIDKCHHSI MOXXHO Ha3BaTh JBIKCHUEM,
KOTOpOE CTPEMUTCSI COXPaHUTh YBaKEHHE K CBOEH POAMHE, IpaBaM 4eJIOBEeKa, CBOOOE KyJIBTYphI, PEILICHUIO
arpapHoii mpoOiieMbl, BBIHTH HAa MHPOBYIO apeHy, YCTaHOBHTb SKOHOMHYECKOE COTPYIHHYECTBO C
€BpONEHCKUMH U a3UaTCKUMH CTpaHamH. TypKeCTaHCKOE HallOHAILHO-OCBOOOANTENHLHOE JIBIKEHUE CTAJIO
MEKIYHapOOHBIM SBJICHHEM II0 CBOEMY XapakTepy, COACPXAHUIO W BIMSHHUIO, HE OrPaHWYHUBAsCh
pervoHajIbHBIM MaciiTaboM. Benp uctopiueckue JaHHbIE MTOKA3BIBAOT, YTO HALMOHAIBLHO-0CBOOOANTENBHbIE
JIBIDKEHUS 32 PyOSKOM OKa3ald MpsIMOE W KOCBEHHOE BIIMSIHHE HA €r0 MACOJOTHYECKOe M OPTaHW3alMOHHOE
cra”HoBnenue. Cpeau (HakTOpOB, KOTOpbIE HETOCPEACTBEHHO IOBIHMSUIM Ha 3TO, BIHMSHHE MOJOIEKHOTO
mpwkeHns. Vcropuorpaduyeckuii aHanmm3 M (paKTH4eCKWe JaHHBIE IIO3BOJISIIOT HAM CHENarh TaKoW
BbIBOZL. I lonnTrueckue U KylsTypHble CBsi3u Mexay Typuueln n TypkectanoMm B Hadaie XX BEKe BbIBEI HA
TIOJINTHYECKYIO apeHy HJCI0 TYPEeIKOro eIMHCTBA. Pa3BuTne HeopManbHBIX OTHOLIEHHH Mexy Typuued u
TypkectanoM B Hadane XX BeKa MOBIMAJIO HAa Pa3BUTHE 3TUX OTHOIICHHMH. KOHTAaKTBI TypkecTaHCKON
WHTEJUTMT€HLIMY, MOJy4MBIIEH oOpazoBanue B TypLuM M OTIPaBHBIICHCS Tyda C PasiMYHBIMH LEJSIMY,
COCTABIISIIOT OCHOBY JJIS1 Pa3BUTHS JPKAIUACKHUX, MYCYJIIbMAaHCKHMX U TFOPKCKUX UIIEH.

Kirouesnie cioBa: Typuus, mnanotypku, Cpenssist Asust, OcMmaHckas umnepus, Typkecras, CoBeTckas
BJIACTh, PKOHOMHKA, HAIIHOHAIbHO-0CBOOOTUTENFHOE BIKEHHUE, TIOPKHU3M, JKa TUIIBL.

Introduction. If we compare the Alash movement, which formed the core of the national liberation
struggle in the Kazakh land, with the phenomenon of the Turkestan national liberation movement, "the
national liberation movement in the Turkestan region was characterized by political diversity and social
diversity. The Turkestan movement can be considered as an organized active action of political forces united in
the struggle for freedom and independence in the region on the basis of the idea of national, Muslim, Turkic
unity. We see that the government of Alashorda and the government of Turkestan autonomy have a common
goal, a common character, complementary national, social, political phenomena in the national liberation
movement [1, p.53]and their interaction.Now, the assessment of these two phenomena in terms of the impact
of the ideas of the youth movement also allows us to draw new conclusions.
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The first similarity was the dissatisfaction of the national intelligentsia of Turkey and Turkestan with the
system of government.This protest mood was reflected in the specific actions that chose the tasks, directions
and approaches to the modernization of society. For example, this can be seen in the desire of Turkestan
Jadids, as well as young people, to legitimize Islam through religious reform. In doing so, they sought to
introduce a new education system, promote new technologies in production, and justify and justify the
enlightenment movement based on the principles of the Qur'an.

The youth approved all the measures taken, including the introduction of the constitution, with reference
to the Koran and the history of Islam. The introduction of governing lifestyles in their press was justified by
Muslim traditions [2, p.18].

This position is due to the fact that in Turkestan, as in Turkey, Islam has lost its true philosophical
significance and has become conservative.

The second similarity is reflected in the program documents of the national liberation movement in
Turkestan and the youth movement under the political and ideological influence, the principles of the political
struggle, the continuity of propaganda work.The Ottoman idea of uniting all nations into one nation, the Turkic
idea of uniting all nations around the Turkish nation and the idea of pan-Turkism putting the interests of the
Turkish nation above other nations were not on the agenda of the political struggle in Turkey.Such a complex
national issue is also reflected in the programs of Jadids in Central Asia in the form of uniting all ethnic groups
in Turkestan. Although this idea seemed too simplistic, their national consciousness was closely linked to
ethnic concepts.They clarified ethnic concepts with the terms «Nation», «Muslims», «Turkestansy,
«Turaniansy». According to them, the term «nation» means the Turkic-speaking and Iranian-speaking peoples
living in Turkestan, Bukhara and Khiva. The concept of «Muslims» was similar. The term has taken on a
religious connotation, meaning that Turkestan is a Turkic-speaking and Persian-speaking population. However,
Jadids refer to the «Muslim community» as ethnic rather than religious.

Methods and materials.In the theoretical and methodological justification of the study of the topic, the
authors relied on the achievements of modern historical sciences. In the course of the study, such general
scientific methods of research as induction and deduction, historical-comparative, system-structural, theoretical
knowledge of historical events and phenomena, socio-political activities of individual persons of the liberation
movement were formulated. Political history requires maximum realism in the generalization of historical,
political and socio-cultural arguments of the past, taking into account the diverse and contradictory state of
political and ideological phenomena. Therefore, such features as the uniqueness of the research object, their
relationship and internal dependence were taken into account. The study used a method of restoring historical
truth through historiographical analyses that complement the knowledge of traditional historical knowledge,
refute or confirm certain conclusions.

We see this research in the Central Asn scholar M. Behbudi's use of the term «Muslim» in conjunction
with the ethnic terms «Russian» and «Jew» in his article «Bayuni Haqigat»[3, p.71]. At the same time, the
term «Muslim» is used in conjunction with the term «Christian» in a religious sense.In this regard, the Uzbek
professor D. Alimova states: «Thanks to the Jadids, the concept of Islam has been transformed from a religious
to an ethnic content. The consolidation of political ideas and progressive forces as the main condition for a
successful struggle against colonialism has led to ethnic unity” [4, p.12].

The content of this issue was not considered at all in Soviet historiography. D. Alimova, one of the first in
the history of Central Asia (Turkestan) to write this line as a separate concept, writes: The basis of their
common interests the same and it was Turkism.This idea was a golden pillar of the youth movement, as well as
the views of Turkestan progressives, who called themselves «National Progressives.» The reasons for the
movements were similar. « First of all, we can compare the reasons for the emergence of these movements.In
this regard, we can note the conclusion of the Central Asian scholar Z.H. Gabidullin, who first studied the
history of the youth revolution: «The Turkish bourgeoisie could not develop freely for the reasonsof foreign
competition ”.The national bourgeoisie, which began to form in Central Asia in the late nineteenth century,
was able to significantly improve its position with the inflow of Russian capital into the region and its
integration into the Russian economic system.On the other hand, the region became the raw material base of
the empire, and the development of industries that produced only the raw materials needed for the metropolitan
industry began to limit the opportunities of national entrepreneurs and oust local products from the market.
Such a one-sided situation in the economy of Turkestan in Turkey in the form of England, France, Germany
took a multi-vector direction, while in Central Asia (Turkestan) it was limited to a unilateral Russian direction.

In the course of this succession, the socio-political influence of the Jadid movement increased. This
influence in the form of enlightenment was initially widespread among the urban population of the region.
Prior to the First World War, the political documents of Turkestan Jadids identified the evidence of feudal
backwardness and the struggle against colonialism in the region, and the idea of constitutional reform of the



institutions of power was established. At that time, the unification of the local peoples in the common struggle
against foreign exploiters on a pan-Turkic, Muslim basis was strictly controlled and persecuted by the tsarist
government.

Similarly, Turkish youth have supported all measures, including the introduction of the constitution, by
referring to Islamic history. The introduction of governance in their press was backed by Muslim traditions.

This position is due to the fact that in Central Asia (Turkestan), as in Turkey, Islam has lost its true
philosophical significance and has become conservative. Even in Turkey during the Kemalist period, Islam
was used as an «ideological cement» [5, p.11].

«In Turkestan and Bukhara, the Islamic justification for modernizing society is stronger and more
transparent than in Turkey,» he said. Examples of this are the brief historical works of Islam by the Jadids
Mahmudhoja Behbudi and Abdrauf Fitrat, entitled «Mukhtasari Historical Islam». The commonalities and
similarities of the movements in Turkey and Central Asia (Turkestan) stem from the issue of religious
tolerance in their formulation.The leaders of this movement understood that restricting peoples on the basis of
religion would not achieve political results. Although Turkestan was a colony of Russia, it was clear that
allowing religious divisions between peoples would separate them from political unity, despite the differences
between the Ottoman Empire and other regions that united many peoples. The youth understood that in order
to successfully fight against the rule of Abdulhamid, they needed the support not only of the Turkish people,
but also of other peoples in the empire. Therefore, the ideology of the youth movement focused on the support
of non-Turkish peoples.The social structure of the Turkish youth and the Central Asian (Turkestan) national
liberation movements turned out to be similar. The social basis of both movements was common. This
situation was central to their political divisions and disturbed the common struggle. For example, the Unity and
Development Committee split a group called the Free Thoughts Division, which accused the committee of
violating the principle of national equality and favoring Muslims. The consequences of such divisions were
reflected in the parliamentary elections.

The reasons for this similarity in the Jadid and youth movements were as follows. First, at the end of the
19th century and the beginning of the 20th century, the ideas of Turkism and Muslim nationalism as a Bukhara
movement against the economic, political and cultural aggression of the Western powers became widespread
and colonial.

One of the main features of the similarities between the two movements is that the youth movement had a
significant impact on the Turkestan national liberation movement. It is known that the visits of Central Asian
intellectuals and businessmen to Turkey are widespread. Many Jadids studied in this country. According to
some archival data, 250 students from Bukhara studied in Turkey in 1913. The main feature of both
movements arises from the social basis of its representatives.At the heart of the youth movement were
members of the military class. Officers formed the leading and cultural part of society and defended the
interests of the national bourgeoisie. Most of them were educated in Germany and took a Germanophile stance
in foreign policy. The Turkestan, Bukhara, and Khiva Jadids, on the other hand, stayed away from the military.
They are mainly the humanitarian elite. However, the common one-sidedness on both sides is clearly reflected
in their actions [6, p.14].

The spread of the idea of youth in Central Asia (Turkestan) can be concluded in the following ways:

1. Educated in Turkey, lived there and witnessed the socio-political changes. Representatives of this group
were M. Behbudi, A. Fitrat, G. Yunusov and others.

2. It spread through the socio-political activities of the youth movement, which came to Central Asia from
Turkey under various circumstances. Prominent representatives of them are Enver Pasha, Subhi and others

3. It was spread through the activities of Turkestan figures who were educated in Russia and were
involved in the All-Russian Muslim movement. Representatives of this group are Ubaydulla Khodjaev and
others. The position of the Jadids on economic issues is also interesting. For example, they believed that the
creation of new economic institutions should be aimed not only at improving the social situation of the
population, but also be one of the key factors in achieving independence. The Jadids called on businessmen to
unite to help the people out of the economic crisis as a way to achieve these goals [7, p.43]. The Jadids not
only analyzed the causes of the agricultural crisis in the region, but also used every opportunity to find a way
out and call on landowners to protect their rights.

Discussion. In many cases, they also began to take concrete steps to solve mature problems. For example,
when the Provisional Government passed a law banning the sale and purchase of land, Mustafa Chokai visited
Petrograd on July 27, 1917 and met with A. Kerensky. As a result of this meeting, the decision on Central Asia
(Turkestan) was annulled, leaving the land in the hands of its owners and preventing it from falling into the
hands of settlers [8, p.63].



Progressives have developed their own concept of economic development of the region. These ideas were
advertised in Jadid newspapers and magazines.

Among those ideas is the protection of the political, national and economic interests of the local people of
Turkestan. According to them, the country's economic independence was directly linked to freedom in politics,
law and religion. For this reason, the Jadids, first of all, in connection with the land and its use, turned the
water into the property of the people, the management of industry, agriculture, trade and construction in the
hands of the Turkestan people. Establishment of production of necessary products for the region, construction
of factories, development of new lands, increase of irrigated arable lands, orchards, etc. Offered to implement.

This view is shared by Mahmudkhoja Behbudi, a prominent member of the Turkestan national elite, in the
post-October Revolution period. His outspoken opposition to the transfer of grain production to the state's food
committees was fundamentally incompatible with the Bolshevik position. According to him, the market should
be free, and grain should not be exported from the regions and districts, and there should be no monopoly on
grain prices. Behbudi also demanded the repeal of the decree on the closure of private bakeries. According to
him, before the transfer of land to state ownership, a statistical analysis of the condition of land and landowners
was carried out, including the construction of mills, workshops, etc. State ownership should be stopped[9,
p.19]. In general, Turkestan historians believed that the development of a democratic society is possible only in
a free market economy[10].

Behbudi, who traveled to Turkey, Egypt and other Arab countries, recorded his impressions of those
countries and analyzed the factors that contributed to or hindered their development. According to N.Boldauf,
«Mahmudhoja Behbudi writes in his memoirs with the intention that trade relations between countries on
geography and trade will develop and travel links will be established» [11]. Behbudi himself was a private
owner. Behauiddin, the owner of the Behbudiya Publishing House, ran bookstores in Samarkand, Bukhara,
Kokand, Namangan, Tashkent, and Andijan [12]. He, along with other foreign cities, offered books published
in Istanbul in bookstores.

Results and analysis.The results of the study show that there are many similarities in the formation and
development of the Central Asian (Turkestan) and Turkish youth movements and national liberation
movements. In general, the common laws that formed the basis for the development of national liberation
movements were characteristic of both movements. The similarities between these two political movements
are defined as follows:

1. The transformation of medieval social institutions into a deterrent in the Ottoman Empire and Central
Asia (Turkestan). In particular, the backwardness of the education system is reflected in the obsolescence of
traditional social and political relations, which is reflected in the medieval Ottoman regime that held the
despotic rule of Abdulhamid 11 [13, p.49].

2. The basis for the emergence and formation of the two movements began with the ideas of the
Enlightenment. As a result, the Enlightenment ideas became sharper in both movements.3. In both
movements, there were ideological continuities in the policy documents adopted by the political movements,
which substantiated the arguments of the liberation struggle that formed the national ideas.ldeological
continuity took place in the similarities in the structure of political organizations. For example, there are
significant similarities among the political positions of the Turkish Unity and Development Party and the
Turkestan Shuroi Islamiya movement, the Ahrar party and the Shuroi Ulema.

Political and cultural ties between Turkey and Turkestan at the beginning of the XX century brought the
idea of Turkic unity to the stage of politics. This idea was the basis of the poems of not only politicians,
educators, but also poets. Among the poets of Central Asia at the beginning of the century, one of the first to
convey this idea was the poet Magzhan Zhumabayev.

In the poems "Prophet”, "Kunshygys", "Turkestan", "Ural Mountains", Magzhan adds the idea of Turkic
unity to the poem. In the poem "Prophet", he raised this idea of unity to the countries of the East as a slogan :

Dawn comes from the East - | come,

The sky is blue: I'm blue, too.

The face of the Earth is covered with darkness,

I give light to the earth, I give the Sun!

The bag is a black night. Sad heavy earth Psalm!

The bag is a black night. Son of a night.

There is a white gold single line in the sun:

I will come, I am the Prophet, the son of The Sun —[14, p.4]. It is a symbol of unity of the Turkic peoples
in the poem "Turkestan". Turkestan is the door of two worlds,

Turkestan is the cradle of the Turkic people.

Born in a beautiful Turkestan region,



That the Turkic Tengri gave gift. He added with special inspiration [14, p.18].In this poem, The historical
place of Turkestan is written: "when many Turks move away, there is no black shanyrak left in the
Kazakhs?"'the Kazakh is determined by one of the heirs of the same male Turk.

In the poem "Ural mountain” by the turkishil poet, the Ural mountain is a symbol of the entire Turkic
world.

One day your Lord was a Turk,

They were nomads

Turkic people were brave and tricky

Er Turk was the beauty of the steppe

And were free

When the bird of happiness stands on its head,

The foundation was strong, without wind, without sun [14, p.56-57].

Here, the poet says that "ER Turk" is a consolidated image of the entire Turkic world. What is the current
state of these peoples, which were once the beauty of the steppe? Magzhan focuses on these political events
and put them in the language of poetry. This concept of M. Zhumabayev, the participation of the Ottoman state
in the First World War, its defeat and the suffering of the Turkish people in the war, was of great concern to
the poet Magzhan Zhumabayev among the jadidists of Turkestan. The poet, who responded to the national
liberation movement of his brothers in Anatolia and considered it in unity with the fate of his people, wrote in
his poem" distant bauyryma:

My brother, who suffered greatly in the distance,

My brother faded like a snowdrop,

In the middle of a thick enemy

"I am the brother who shed tears over the lake [14, p.72-73].

The national liberation struggle started by Mustafa Kemal Pasha in Anatolia ends with a victory, despite
various difficulties. The jadidists of Turkestan welcomed with great joy the unprecedented feat of the Turkish
troops, who entered the war without funds, weapons and any training, the victory of Mustafa Kemal Pasha and
the masses who followed him. The national liberation struggle in Turkey had a strong impact on the jadidists
of Turkestan. After all, the Government of the Turkish parliament, based on the national liberation struggle and
the national spirit, was an example for the jadidists of Turkestan.The victory in Anatolia aroused the hopes of
the jadids. They thought that we could win a major victory in Turkestan as well as in Turkey. We think that this
Main article should have been written by the editor of the magazine M. Shokai.Mustafa Shokai, the head of the
Turkestan mukhtariyat, was one of those who closely followed the course of the National Liberation
Movement and provided spiritual support to it. Mustafa Shokai supported the National Liberation Movement
and published a newspaper called "Shafak" ("Tansari"-B. K.). In addition, he wrote an article entitled
"Anatolian letters" under the pseudonym, based on the data obtained as a result of his meetings with Kazim
Bey, a representative of the National Army in Tbilisi. The American general, who also served as a
representative of the Allied forces in Yerevan in those years, made a statement about Turkey and the pro-
Turkish movement. Mustafa Shokai exposed these unfair slander on the pages of newspapers and gave a
decent answer [15, p.36].

Conclusion. The connections of the Youth Movement with the Turkestan National Liberation Movement
were also reflected in the specific actions of their individual representatives. An example of this is the actions
of Turkestan figures such as Munavar Kari, M. Shokai, S. Lapin, Ubaidulla Khojaev, Z.U. Togan, and Turkish
figures such as Enver Pasha and Subhi. Such personal connections established the continuity of political ties
and the integration of the two movements.

As the results of the study show, we are convinced that there are many similarities in the formation and
development of the youth Turkic movement and the Turkestan national liberation movement.In general, both
movements were characterized by the general principles underlying the development of national liberation
movements. The similarities between these two political movements are defined as follows:

1. To become a deterrent force of medieval social institutions in the socio-political development of the
Ottoman Empire and the Turkestan Territory.In particular, the backwardness of the education system, the
exhaustion of traditional socio-political relations, this position was reflected in the medieval power structures
that supported the despotic rule of Abdul-Hamit Il in the Ottoman Empire, and instead of updating the
traditional society and outdated reactionary institutions of the colonial power of the tsarist government in
Turkestan, with arbitrariness typical of the Russian Empire, manifested itself in the form of the creation of
chauvinist, colonial structures.

2. At the heart of the emergence and formation of both currents were the ideas of enlightenment. As a
result, in both movements, the ideas of enlightenment acquired an acute character with a national orientation.



3. ldeological continuity took place in program documents adopted by political movements, based on the
arguments of the liberation struggle, which formed the national ideas of both movements.The continuity of
ideas was evident from similarities in the structure of political organizations. For example, the political
positions of the Unity and Development party and the Shuroi Islamia movement, as well as the “Ahrar” and
“Shuroi Ulema” parties, have significant similarities. Despite these radical similarities, the youth movement
and the Turkestan national liberation movement had unique roots. These differences are due to the fact that
Turkey is an independent state and Turkestan (Central Asia) is a colony of tsarist Russia. In this context, the
political goals of the two movements are reflected in the objectives and tactics and strategies for its
implementation. While this issue is aimed at freeing Turkey from the influence of Abdulhamid II's despotic
rule and the colonial actions of foreign powers, it is in the form of modernizing the medieval social structure in
Turkestan and freeing it from the pressure of colonial rule. In this regard, the young Turks were able to boldly
put on the agenda the idea of creating a renewed Turkish state instead of the Ottoman Empire. And this idea of
the youth came true during the socio-political changes in Turkey. Under the political and military pressure of
the colonial Soviet authorities, the leaders of the Turkestan national liberation movement boldly raised the idea
of national statehood and independence.

It should be noted that despite the establishment of Soviet power in Turkestan, Turkey-Turkestan relations
have not lost their new meaning. In the course of political relations between the Soviet government and
Turkey, we see that concrete actions have been taken to influence the ethno-political processes in Turkestan.In
this case, the issue around the ideas of Turkish and Muslim unity had been boldly raised. As a result, the Soviet
government, through the policy of national state demarcation, dismantled the idea of Turkish unity and created
states with the most limited political will, «socialist in kind.» As a result, the independence of the peoples of
Central Asia (Turkestan) as a nation-state was postponed until the end of the twentieth century.It is known that
the peculiarities of the two movements were significantly influenced by the level of historical, cultural and
economic development of these countries and the international situation in these countries. At the same time,
we can see from the historical data that there are many similarities in the national mentality of the peoples of
Turkey and Turkestan.

In short, with the strengthening of Soviet power in Turkestan, the Turkestan national liberation
movement, which is the collective name for the struggle of local peoples for independence, continued to
weaken politically and ideologically. Now it was the turn of the Soviet authorities to decide the question of
nationality in the national liberation movements. Although the Soviet government seemed to solve the national
question of Turkestan through national-state delimitation, it removed the issue of state independence from the
agenda. Thus, the ideas of the Turkestan national liberation movement became popular, the real influence of
the youth movement in Turkestan became a part of history, and the realization of the idea of independence was
postponed for a long time.
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