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Abstract

The issue of the spread of Islam in the Balkans remains a historical problem that historians
have not yet agreed on. In this research article, | investigated how Islam spread in Montenegro
because of Ottoman politics in the sixteenth century. Based mainly on the Iskenderiye Mufassal
Daftar and Miihimme, a kind of contemporary Ottoman official documents, | concluded that the
Ottomans initially spread Islam in Montenegro through military and civilian officials, especially
Muslim Ottoman soldiers employed in Montenegrin castles. It appears that Islam did not spread
in Montenegro mostly by consent. The Ottoman administration seems to have followed a certain
policy of its own for the consensual adoption of Islam by local people. The Ottomans wanted to
make Islam permanent by providing tax exemption to new Muslims, granting those positions and
rank, enabling them to save land, trying to reduce the pressure of Venice and the Catholic church
on the local people, transferring the Muslim population from outside, and establishing foundations
such as zawiyas and mosques. Despite all this, Islam encountered a great resistance in Montenegro
due to the reaction of Venice and the old local feudal families.
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XVI FACBIPJAAT'BI BAJIKAH TYBEI'THAEI'L
YEPHOI'OPUSAHBIH UCJIAMIAAHYbI

Anoamna

bankan TyOeriHae MCIaMHBIH Tapaly Maceleci — TapUXIIblIap apacklHaa ol Je 0ip opTak
mikipre KeJIMereH Tapuxu Mocene Oounbln Kaja Oepyzae. byn 3eprrey makamacelHga MeH XV
raceipaarsl OcMaH casicatbl HOTHXKeCiHe uciaMHbiH Kaparay (UepHoropus) aymarbIiHaa Kaai
TapaJiFaHbIH 3epTTeNIM. 3epTTey Heri3iHeH OcMaH MEMJIEKETIHIH COJI I9yIpJIeri peCMHU Ky KaTTapsl
— Uckenoepue Mygaccan /lagpmapsr Mmen Miwoxumme degpmepine cylieneni. 3epTTey HOTUKECIHE
MEH HciaM JiHiHIH YepHOropusra Tapaiybl ajJbIMEH OCKEpH JKOHE a3aMaTThIK IIEHEYHIKTEep
apKbUTBI, ocipece UepHoropusi OEKIHICTEpiHAE KbI3MET aTKapFaH MYCBUIMAH OCMaH oCKepepi
apKbUIbl JKY3€re acKaHbIH aHBIKTaAbIM. UepHoropusia uciaMm keOiHE KeJIICIMMEH Tapajjabl Aey
KubiH. OcMaH OWJIIIT] >KePTiiKTI XalbIKTBIH UCJIaM AiHIH 63 epKiMeH KaObUIJayblHa apHajFaH
apHaiibl casgcaT XKypri3reHre ykcaasl. Onap vuciaaM/Isl OpHBIKTHI €Ty YIIiH )KaHa MYChUIMaHIapFa
caJIbIKTaH 0ocaTy, laya3pIMJap MEH aTakTap 0epy, )kep ueJieHy MYMKIHIT1H YChIHY, BeHnenus Mexn
KAaTOJIMK HIPKEYIHIH >XePriaiKTlI XaJbIKKa KbICBIMBIH a3alTy, CBIPTTAH MYCBUIMaH XaJbIKThI
Kelllipy, COHJIail-aK 39yusap MEH MELITTEP CUSKTHI KabIPbIM/IBIIIBIK MEKEMETIePiH ally apKblIbl
opeKeT eTKeH. Anaiiia, Ochl IIapanapra KapamacTaH, uciaM YepHoropusia KaTThl KapChUIBIKKA
Tan 00:1/1bl, acipece BeHenust MeH KeprulikTi ecki peoJanIblK dyIeTTep TapanblHaH.

Kinr cesnep: bankan, Yepnoropus, Kaparay (Crne Gore), Wciaam, Ocmanmap, Taymsikrap,
IToxropuna
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NCITAMUBALNUA YEPHOI'OPUHN HA BAJIKAHAX B XVI BEKE

Anunomayus

Bormpoc pacnpoctpanenust ucnama Ha bankanax octaércss MCTOPHYECKOH MPOOIEMOM, Mo
KOTOpPOW CpeIy UCTOPUKOB JIO CHX I[MOp HET €IMHOro MHEHHWs. B JaHHOW HccienoBaTeabCeKoit
CTaThe s PACCMOTPEN, KaK HMCJIaM PaCIpOCTpaHsiICS B UepHOropuu B pe3yibTaTe OCMaHCKON
nomutuk B XVI Beke. OCHOBBIBasCh B OCHOBHOM Ha TakuX OQHIMAIBHBIX OCMaHCKHX
JIOKYMEHTaX TOTO BpeMeHH, Kak Mckenoepuiie Mygaccan [Jagpmapor u Mioxumme oegpmepu, s
npHUIIENl K BBIBOIY, YTO MCIaM M3HAYAJIbHO PACIPOCTpaHsUICa B UepHOropHu Yepe3 BOCHHBIX H
IPaXIaHCKUX YMHOBHMKOB, 0COOCHHO Yepe3 MyCYJbMAHCKMX OCMAHCKHX COJIJIAT, pa3MEIIEHHBIX
B YEPHOTOPCKHX KpenocTsax. [Toxoske, uTo nciam B YepHOropruu B OCHOBHOM HE PACIPOCTPAHSIICS
no0poBosibHO.  OcMaHCKas —aIMHUHUCTPALUS, [O-BUAMMOMY, IPOBOJMIA ONPEACIEHHYIO
MOJIUTHKY, HAIIPABJICHHYIO Ha JOOPOBOJILHOE MPUHSATHE UCJIaMa MECTHBIM HacesneHrneM. OCMaHbI
CTPEMHJIUCh 3aKPENUTh HCIaM, MPEIOCTaBIsIsi HOBBIM MYCYJIbMaHaM HaJOrOBbIC JIbTOTHI,
JOJDKHOCTH ¥ THTYJIBI, BO3MOXHOCTb COXPaHATh 3E€MIIIO, CHUXKas JaBiicHHe BeHeruw u
KaTOJUYCCKOM IIEPKBU Ha MECTHBIX JKUTEJICH, Mepecelisisi MyCyIbMaHCKOE HACEICHHUE U3 JAPYTUX
PETHOHOB U CO3/IaBasi PEIMTUO3HbBIC YUPESIKACHHs, TAKUE KaK 3aBUU U MeueTd. HecMoTpst Ha Bce
9TU MEPBbI, KCIIaM BCTPETHII 3HAYUTEIILHOE CONPOTHUBIICHNE B UepHOTOpHH, 0COOCHHO CO CTOPOHBI
BeHenuu u crapbix MECTHBIX (peoJaIbHBIX CEMEH.

KawueBbie ciaoBa:bankans, UepHoropus, Ilpua I'opa (Crne Gore), Hcnam, Ocmansbl,
Top1el, [Hoaropuiia

Introduce. When and how Islamization began in the Balkans remains a historical issue on
which Balkan historians cannot agree. They have continued to think hard this issue for at least two
hundred years. Since Serbian, Albanian, Macedonian and Bosnian historians see Islamization as
an important historical argument to prove the legitimacy of their nationality and national state, the
issue were remained objectively unresolved. | think every region or country of the Balkans uses
Islamization to legitimize its political views. The first academic studies on this subject was carried
out on Bosnia. Balkan historians such as Franjo Racki, Ivo Andric, Alexander Solovjev, Nedim
Pilipovic, Nenad Filipovic, Adem Handzic, Ahmed S. Alicis and Muhammed Hadzijahic have
studied the issue of Islamization that occurred in Bosnia under Ottoman since the late 19th century.
One of the most discussed issues by them is whether Islamization in the Balkans was by forced or
voluntary. Nedim Pilipovic explains Islamization in terms of Ottoman politics, using Ottoman
cadastral registers (tahrir). Most Serbian historians, such as Vladimir Stojancevic [1, pp. 29-32],
argue that Islamization was mostly by force by Ottomans. In addition, when Islamization began in
the Balkans was a subject of separate debate. The main views on this subject was that the Ottoman
military and civil administrators caused Islamization. The Balkan people accepted Islam in order
not to become prisoners of war. It is states that the devshirme system and collecting novice boys
(Acemi oglani) from the local people contributed positively to Islamization of Balkans and that
Islam gradually spread through Ottoman foundations (vakf) and zawiyas. Adem Handcic adds the
Vlach factor to all this. They were settled in Bosnia by the Ottoman administration to pressure the
Catholics. This triggered the conversion to Islam among non-Muslims of Balkans [2, pp. 231-244].

Objective. As for Montenegro, Professor Mustafa Memis claims that Ottoman soldiers
entered Jelac, Srednje, Polimlje and Potarje of Montenegro starting from 1396, and that the
Crnojevi¢ family, who ruled Montenegro, persistently resisted the Ottoman expansion for 175
years. As a result, Montenegro was annexed to by the Ottoman administration in 1496 as the
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Shkodra sanjak. Ulcin and Bar castles were captured by the Ottomans in 1571. The annexation
was carried out in four stages with Ottoman soldiers coming from different directions. The first
one from Skopje-Pristina-Trepca-Jele¢-Niksi¢i towards Lim, the second from Skadar towards the
Zeta river valley, the third from Herzegovina towards Novi, and the fourth towards Onogoste,
Komarnica and Piva [3, pp. 155-185].

Research materials and methods. In my article, the documents about Ottoman Montenegro
in the Iskenderiye Tahrir Daftar, a kind of contemporary official population and tax records of the
Ottomans, and the Miihimmes, the minutes of the highest court in Istanbul, preserved in the
Presidential Ottoman Archives of Turkey, in terms of Islamization. I will put forward the view that
Islam began to spread in Montenegro under the Ottoman rule, thanks to seven factors implemented
by the Ottoman administration. The first and most important group who spread Islam on
Montenegro was the Muslim Ottoman soldiers who stationed in the castles of Montenegro. Many
modern historians have noted their role. The second was the role of local people who voluntarily
embraced Islam and later became Ottoman fort soldiers. These soldiers, referred to as converts,
influenced others around them in their conversion to Islam. Thirdly, the Muslim and non-Muslim
population transferred to Montenegro by the Ottoman administration, especially Haymana and
Vlachs groups, triggered Islamization. Fourth, and one of the most effective politics, was the
reward of those who embraced Islam by the Ottoman administration. This reward was in the form
of being appointed to certain Ottoman offices and positions, as well as giving local feudal families
the opportunity to re-use own agricultural lands. I think this was one of the most important factors
in the spread of Islam in Montenegro. With the confiscation of the real estate of the Catholic and
Orthodox Churches, some of these agricultural lands began to be allocated to new Muslims who
were supporters of the Ottoman Empire. Fifthly, tax exemption was introduced to new Muslims
who were supporters of the Ottoman Empire. People living in castles such as Podgorica and Bar
of Montenegro were exempted from various taxes by the administration. The sixth was the role of
Muslims of the cities of Peja and Shkodra, which were the developed commercial centers of the
region, in the Islamization of the Montenegro. Finally, the lack of regular security in the region
was Venice's failure to protect the local population. Many Bosnian historians generally attribute
the spread of Islam in Montenegro to the politics of Sultan Mehmed the Conqueror (1432-1481),
Ottoman sultan who conquered Constantinople. Bosnian-Herzegovinian historian Branislav
Durdev (1908-1993) states that Mehmed the Conqueror captured Montenegro and made a vassal
to Ottomans, but in 1496, his son, Bayezid founded Ottoman rule in Montenegro strongly.
According to Durdev, the regions on the Dalmatian coast of Montenegro were under the rule of
Venice Republic, while the inner parts of it were under the control of the Ottomans. Again,
according to him, the Ottoman administration exempted the Montenegrins from jizya and tithe,
two of the main Ottoman taxes. They agreed to pay only a tax called ‘filori’, a gold coin, per house
and field [4, p. 574]. | am hesitant about the accuracy of this view by Durdev. | don't know if this
view is valid only for the period of the vassalage or if it covers the entire period of Ottoman
administration, but Ottoman documents show that the Ottoman administration always demands
jizya and tithe from the Montenegrins for the treasury. In fact, many villages of Montenegro
rebelled against Ottoman rule in 1579 due to heavy taxation. The Ottoman administration could
not suppress these peasant revolts. When the administration collected jizya and other taxes from
them, it did not want to punish them. In addition, agricultural products produced by Montenegrin
peasants were also subject to tax [5, p. 139].

Discussion. 1. The castle of Podgorica. The importance of Podgorica (now the capital of
Montenegro) to the Ottomans comes from its castle [6, pp. 227-245], weekly market, mosque and
the non-Muslim villagers who opposed the Ottoman rule, called Tagi (Highlanders), who lived in
the surrounding mountains. In addition to a mosque in Podgorica named after Mehmed the
Congqueror, in 1530 there was a resident population in the castle of Podgorica consisting of 21
Muslim and 143 non-Muslim households. In 1582, this Muslim population increased to 94
households and the non-Muslim population increased to 167 households. A Wallachian population
of 3 households was added to the population of Podgorica.



One of the most important factors contributing to the increase in the Muslim population was
the settlement of Muslim population from outside to Montenegro. In the Ottoman cadastral
registers, New Muslims (nev-Muslim) were given the name Abdullah as their father's name. The
fact that more than half of the Muslim population of Podgorica had their father's name as Abdullah
in 1582 was proof of the significant number of conversions. Another factor that supports
conversion to Islam was that, as | wrote above, the castle soldiers and local people were exempt
from some important taxes. All inhabitants of the Podgorica castle was exempted from avariz and
customary taxes in exchange for repairing the existing castle. In addition, Muslims who settled on
the outskirts of the castle of Podgorica also undertook the task of repairing the bridges over the
Rebnich River passing near Podgorica. Non-Muslims of Podgorica also agreed to work in the
repair service of this castle if needed. Five non-Muslim blacksmiths undertook to carry out the
iron works of the castle, on the condition that they would not pay tribute or ispenche tax.
Additionally, 18 non-Muslim men living in the suburb of Podgorica were appointed as Miisellem,
a type of Ottoman cavalry soldiers. Miisellems was among their duties to help Ottoman collectors
who came to Podgorica to collect taxes. It seems from Ottoman documents that Islam spread more
difficultly among the villagers of Montenegro. In fact, some policies implemented by the
Ottomans, such as insisting on tax collection from the Montenegrin, made non-Muslim peasants
more angry. Undoubtedly, both Orthodox and Catholic churches of Montenegro should also have
a role in keeping the villagers together. These groups, which the Ottoman administration called
Tagis (Highlanders) and living in the villages in the mountains around the castle of Podgorica,
rebelled against the Ottoman administration from time to time and did not want to pay taxes to
Ottomans. The duty of these non-Muslim Ottoman soldiers (Miisellem) was to go to the
Mountaineers together with the Ottoman tax collectors and help collect taxes. It has stated by the
Ottoman chroniclers that this Ottoman practice has continued since the time of Firuz Bey (1495-
1515), the Ottoman sanjak governor of Bosnia and Shkodra. Cavalry soldiers were also obliged to
deliver some millet to the castle of Podgorica. All this information shows that the first Muslims of
Montenegro were Ottoman castle soldiers and that the administration tried to spread Islam through
them. Because a Muslim civilian community began to form, residing in the suburb of Podgorica,
under the protection of Muslim cavalry castle soldiers.

II-The Castle of Bar. Bar's importance was due to its existing castle. The Ottoman
administration provided tax exemption to the people living in the castle. No one would interfere
with the churches inside or outside this castle. Non-Muslims who stayed in the castle voluntarily
were exempt from traditional Ottoman taxes. The government would not confiscate their
belongings and goods. No recruits would be taken from those living inside or outside the city of
Bar and they would not pay avariz and customary taxes. In addition, no one would be able to stop
those who left their homes but wanted to return to their old places in Bar. Those who had bastina,
a type of large amount of agricultural land, vineyards and gardens were to pay two gold filori per
household for the Ottoman treasury. According to the agreement made between Venice Republic
and the Ottoman Empire dated 983 Rebiyiilevvel (July 1575), filori would not be requested from
those who did not have a vineyard or garden in Bar. All of the Ottoman soldiers who were
employed in the castle of Bar were Muslims. It was also good documented that non-Muslim civil
families lived in Bar. In the Altunili region, which consists of 44 villages, only two villages, Lutik
and Repinig villages accepted Islam in 1582. In the Ivraje region, which consists of 16 villages,
Islam had not yet spread among the villagers. There was almost no Muslim population in the
Jabyak [7, p.], region consisting of 16 villages, the Plopavlik region consisting of 6 villages, and
the Hut region consisting of 8 villages in 1582. Apparently, the castle of Bar was an important
military center for the spread of Islam in rural areas of Montenegro.

I11. Cities of Peja and Shkodra. It is well documented that two cities had an impact on the
spread of Islam in Montenegro. One of them was Peja (Ipek) and the other was Shkodra (iskodra).
In 1582, Peja was one of the effective administrative and commercial centers of the region, with
nearly 300 settlements. The city of Peja, which was allocated to Korkud Bey, the governor of the
Dukakin sanjak in 1582, was a predominantly Muslim city consisting of 13 Muslim



neighborhoods, 3 of which were non-Muslim quarters. Ottoman Muslim officials with titles such
as voivode, kadi, bey and chelebi founded all of these. The only exception to this was the Muslim
neighborhood formed around the mosque built in the name of Mehmed Bey's wife Giilfem Hatun.
The town of Peja also had a very small number of non-Muslim Haymana who produced shoes.
While there were 5 Muslim quarters of Peja in 1530, this number reached 13 in 1582. This shows
that Peja was one of the attractive places for the Muslims of this region.

The city of Shkodra was an important Ottoman city with 6 Muslim quarters in 1582. Most of
Shkoder's Muslims were tradesmen, craftsmen and civil servants. The town of Shkodra also
became a shelter for Muslims migrating from the villages. Almost all of the farms and fields in
city center of Shkodra were under Muslim ownership. The right of disposition of the bashtinas
here was still in the hands of non-Muslims. Non-Muslims who owned these large agricultural lands
agreed to pay 300 akga to the spahi every year in return for tithe tax. We should point out that
there are vineyards and gardens belonging to Muslims in the castle of Shkodra. Bashtinas in some
villages of Shkodra fell into the hands of Muslims over time, because of Ottoman policy. Farms
in the abandoned non-Muslim villages of Shkodra was allocated to Muslims by the Ottoman
administration. The agricultural lands of the non-Muslim villages were allocated as fiefs for the
Muslim soldiers guarding the castle of Shkodra. In 1582, Islamization was continuing in many
villages of Shkodra. It seems that Shkodra was one of the liveliest places in terms of Islamization
in the Balkans. The population of villages such as Kriyesha, Hrastiyan, Kaminichtur and Kurta
was completely Islamized. Garibkdy, located in this region, was one of the Muslim villages and
agreed to pay filori to the Ottoman treasury. Muslim soldiers also worked some of the land in the
abandoned hamlets. Muslim and non-Muslim villagers of Shkodra agreed to repair the bridges,
keep the passes open, clear forests and work on state-owned ships on Lake Boyana. Some villagers
were migrating to other villages where they saw more income.

IV. The revolt of non-Muslim Peasants of Montenegro. From the Miihimme records
(attached), it is documented that the rebellions of non-Muslim Montenegrin peasants against the
Ottoman rule increased between 1570 and 1583 due to heavy taxation and mal-administration.
One of the reasons for this was that the Republic of Venice encouraged the peasants to revolt due
to the Cyprus war between 1570 and 1571. In 1583, non-Muslim peasants of Ulgiin, Dukakin,
Ohrid, Shkodra and Podgorica were in rebellion against Ottoman rule. There was almost no public
order in this region. In this environment of insecurity, the slave trade also increased in the region.
The villagers were confident that their villages were located in the mountainous regions of
Montenegro, and they thought that the Ottoman soldiers would not be able to reach their villages.
The villagers blocked the roads and killed the merchants and travelers trading in the area. They
usurped their property and responded to the Ottoman soldiers with their weapons. They also raided
non-Muslim villages that agreed to pay taxes to the Ottoman treasury and captured their families
who agreed to pay taxes. Many villagers had to leave their villages due to this pressure from the
Mountaineers. Relations between the Ottoman administration and the Highlanders completely
deteriorated. Finally, the Ottoman administration gathered soldiers from the surrounding cities,
sent them to Montenegro to suppress the rebellion, and ordered the killing of all rebellious villagers
(See attached documents). This extreme practice, | think, prevented or slowed down the conversion
of non-Muslim villagers to Islam. Thanks to the support provided to the peasants by both Venice
and the church, Islam was unable to penetrate here.

V. Confiscation of the real estate of the Christian monasteries by the Ottoman
administration and new legal status of the agricultural lands belonging to the local lords.

| strongly argue that the most important factor in the spread of Islam in Montenegro was the
land issue. Because the Ottoman administration, as a dominant power, wanted to allocate the
ownership of agricultural lands in Montenegro to its Muslim supporters. This situation enabled
some of the local feudals to convert to Islam. We learn from the records in the Iskenderiye tahrir
daftar that the Ottoman administration seized the monasteries in the region and the fields and
vineyards of the monasteries in the surrounding villages. Later, he started to rent these properties
to the tenants (New Muslims and Ottoman supporters) on behalf of the state treasury. He also taxed



the agricultural products produced by the Montenegrin peasants. The real estate of the Precheste
and Isveti Gorgi monasteries were also confiscated by the government. Agricultural products of
the villages of Grila, Gruda, Grinch, Tuza, Midya, Ishpatar, Mazaruk, Samarish, Sirpeska, Day1
Baba, lvladina, Rogam, Izlanich, Kotuvik, Kakarik, Istayovik, Paylit, Boghat, Dolna, Istovice, Gve
Orice of Podgorica taxed. Some villagers had to clear the forests on the shores of Lake Shkodra
and open fields. The Ottoman administration rented these newly opened fields on behalf of the
state. Those who wanted to live in the center of Podgorica and the outskirts of Medun castle also
had to pay a certain tax. The pier on the Moracha River was also taxable. Grila, Gruda, Tuza and
Day1 Baba were the villages that had to pay the most taxes, respectively.

The result. The basic policy by the Ottoman administration was to take control of the
agricultural lands in Montenegro, give the land to the use of Muslims, and thus provide plenty of
income to the treasury. However, this land-based policy generally caused a reaction from local
non-Muslim villagers and slowed down the conversion to Islam. In fact, there was extreme
resistance against the Ottoman administration in some regions. In other words, as the ownership
of the lands belonging to the former non-Muslim feudals, called bashtina, gradually passed into
the hands of the Muslims because of this policy of the Ottoman administration, the monastery
administrators and some local non-Muslim landowners reacted. The source of the problem
between Montenegrin Muslims and non-Muslims was the issue of who would dispose of the
existing agricultural lands, which deeply affected Islamization. Some of the former local non-
Muslim feudals, who wanted to preserve their lands, were forced to embrace Islam in order to
regain possession of their old lands under the rule of the new ruling power. Such feudal families
and a very small number of peasants began to use both a Muslim individual's name and a non-
Muslim individual's name side by side in official correspondence. It is understood from the
Iskenderiye tahrir daftar that in 1582, two Muslim men named Mustafa Lako and Hiiseyin Lako
in the Grila village of Podgorica were seen as the people who owned the most agricultural land in
the village. Muslims named Ali Andriya and Mehmed Kun from Gruda village were the people
with double names who owned the most land. The main purpose of people with personal names
such as Mahmud Abdullah, Mustafa Nikola, Mezid Nikola, Ridvan Raduchko from Tuza village
was to protect the right to dispose of their existing lands in the new administration. It is difficult
to determine the ethnic origins of these people (identifying as Albanian, Bosnian or Macedonian
etc.) from these names. Again, it is understood from same cadastral register that the people of the
Hut region were exempt from the obligation to send recruits to the Janissary Corps and pay avariz
tax in return for the protection of the passes called Kosva and Glava. In 1582, the population in
the Hut area was entirely non-Muslim, except for the village of Lubic, which had a mixed
population. Islam spread gradually in Montenegro according to the geographical conditions of the
region. The center of Budimle, which had a population of 51 households in 1582, was given to
Hiiseyin, one of the soldiers of Siyavush Pasha, as a fief and was completely non-Muslim. The
entire rural population of Budimle, which consisted of thirty-six villages, was non-Muslim. It
seems that the princes, Wallachias and Miisellems serving in the region were also non-Muslims. It
should be noted that the entire population of Chetinah, which consisted of sixteen villages in 1582,
was non-Muslim. Islamization was continuing in only four villages in the Kranya region. The
entire population of the Klemente region (township), where three settlements were located,
consisted of non-Muslims. The population of Focha (Focha does not currently belong to
Montenegro), where there were twelve settlements, had not yet been Islamized. Villages of Foka
the Great and Foka the Small were in ruins due to lack of public order. The former inhabitants of
the region had to leave their villages for this reason. Although the Ottoman administration could
not ensure public order in Montenegro, it did not want to leave the right of disposition of
agricultural lands to non-Muslims. In 1582, the population of the Lower Girbelan region was still
non-Muslim. It is understood from the documents that this region, where salt, lime and millstone
were extracted, was commercially active. The Ottoman administration was trying to collect transit
tax from commercial goods passing through this region. The non-Muslim population of the region
was defined by the Ottoman administration as Tuzcu (salt miners) and Filorici. These miners



working in the salt mines worked as rowers in the Depo and Cirna’s saltpans and did not pay taxes
to the Ottoman treasury for these services. The population of Rica, which consisted of 31 villages,
was still non-Muslim. It seems that the population of the Chernich and Plasovic regions, which
include seventeen villages, is entirely non-Muslim. In 1582, there was no Muslim population in
the Marko region, which consisted of nine villages. After the conquest of Shkodra by the
Ottomans, non-Muslims in the Marko region, who were documented to have served the Ottoman
administration faithfully, were exempt from taxes such as sheep, avariz and recruits. In the
Zaboyana region, where there are 60 villages, Islam began to spread slowly. Some villages here
consisted of joint, that is, non-Muslim and Muslim villages. Non-Muslims working on ships at
Boyana pier were also exempt from taxes. They worked for the state-owned fish traps (dalyan) in
the lake. The center of the Dushmanili region, consisting of 28 villages, was the village of Dragosh,
which had a small castle and a mixed population. The number of Muslims in Dushmanili was very,
very small. Plav is the name of a region consisting of eighteen villages and was a very steep and
flat place. Agricultural land was very scarce in Plav. That's why the villagers here only raised
sheep. The population of Plav's central village, Lozi, was also entirely non-Muslim. It seems that
this region had not yet met Islam in these years. The reason for this was that it was mountainous.
Jabyak (Zabyak) was connected to Podgorica administratively. The area between Karacadag and
Sheshtan Mountain was still unsafe. The castle here was waiting to be repaired. Several Muslim
and non-Muslim nomads settled here. These newly settled non-Muslims (infidels) were obliged to
pay jizya to the Ottoman treasury. They agreed to repair this castle in exchange for exemption from
sheep, ispenche, janissary boy, avariz (collected to cover major public services) and customary
taxes. They would also repair the bridges over the Moracha River. They also took on the task of
clearing the fields in the forests with axes. In 1582, there were 36 Muslim men in this castle.

Conclusion. Islam gradually spread in Montenegro in the sixteenth century, city-centered,
within the framework of the policy followed by the Ottomans. It appears that it has not spread
easily (voluntarily) in all regions of Montenegro. The Ottomans followed a policy based on
military service and land to spread Islam in the countryside. This situation caused a reaction from
the church and the former non-Muslim feudals. The Republic of Venice supported the Catholics
in Montenegro whenever it had the opportunity. The Ottomans allowed different communities
such as Haymana and Vlach to settle in Montenegro. Thus, they tried to break the power of the
church and local feudals. Since the Muslim population in the loannina and Dukakin regions was
very small in number, this region did not have a direct impact on the Islamization of Montenegro.
However, it can be documented that the Muslims of Albania and Kosovo directly affected the
Islamization in Montenegro. The influence of Bosnia on the Islamization of Montenegro should
also be examined in detail.
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Additional Documents

Document 1: An order to exempt the Podgorica from some taxes in return for the maintenance
of the castle Podgorica and bridges by the Ottoman administration (Iskenderiye Mufassal Defteri,
No. 93, Year: 1582, in the Land Registry and Cadastral Archives of Turkey, Ankara, folio: 96a).

Kal’a-y1 Podgori¢ reayasi hane-i avariz-1 divaniyye ve tekalif-i orfiyyeden muafiyet tizere
kal’a-y1 mezbure meremmetgileri olduklart mukayyed olup ve nefs-i Podgorig¢ kurbiinde cari olan
Rebni¢ nam nehir tizerinde kadimden olan kopriiler harap olup tamire ihtiyaci olmagin varos-1
Podgori¢’in Miislimanlari mezkir kopriilerin minbad tamir ve ihyasin ve keferesi kal’a-y1
mezburenin ihtiyag oldukda meremmati hidmetin kabul ve iltizam etdikleri sebebden tislub-1 sabik
tizere mademki hidmet-i mezbureyi bi’t-tamam eda edeler kemakan avariz-1 divaniyye ve tekalif-
i orfiyyeden muaf olmak tizere Defter-i Atikde mukayyed olmagin vech-i mesruh {izere defter-i
cedide kayd olundi.

Document 2: The decision of the Imperial Council regarding the granting of a fief from the
castle of Podgorica to Mahmud, who accepted Islam in the year of 1571 (Mithimme 25, Year: 981,
Decision no: 790).

Mahmud, Divan-1 Ali’de islam serefi ile miiserref olup inayet reca etmegin Podgorica
kalesinde fevtinde hisar gedigi buyruldi

Document 3: The decision of the Imperial Council dated 12 March 1570, which ordered the
punishment of the peasants who rebelled against the Ottoman rule in Montenegro (Mithimme 9,
Year: 977, Decision no:121).

Iskenderiye Begine hiikiim ki haliya Karadag ve Podgorice ve Budimle kadilarryla mektup
gonderiip, Iskenderiye sancaginda usat iizerinde olan Boyer nam karye garet olunup, asker gerii
yerlerine giderken Menut Dag1 demekle maruf karyede elliser yiizer kimesneler durup, gafil giden
asker halkinin atlarin ve kiliglarin ve esbablarin garet ediip ve bazilarin Katl ediip ve Tuzcu nam
karye halki dahi kezalik fesad ve senaatdan hali olmayup, karyelerden id alup bey’ etdiklerin
bildirmigsin imdi buyurdum ki hiikm_i serifimle viisul buldukda bu babda mukayyed olup, ol-
vechle fesad ve senaat: sabit olanlardan bas miifsidleri elegetiiriip, sonra haklarindan geliip reaya
il beraya ve ayende i revende iizerinde fesad {i senaatlarin def’ edesin ve mezburlardan kag
kimesnenin iizerine fesad sabit olup haklarindan geliindigin arz eyleyesin amma bir bahane ile bi-
giinah olanlari mallarin nehb i garet olunup ve evlad i ezvaclari esir olunmakdan ve ser’-i kaviye
ve emr-i serife muhalif is olmakdan ihtiyat ediip amma asl-1 fesade himayet olunmayup
haklarindan gelin. Kapu kethiidast Mehmed’e verildi 4 Sevval sene 977 (12 March 1570).

Document 4: The decision of the Imperial Council dated 12 March 1571, which ordered the
punishment of the peasants who rebelled against the Ottoman rule in Montenegro (Mithimme 23,
Decision no: 539, Year: 981).

Iskenderiye Begine hiikiim ki hald Dergah-1 Muallama mektup génderiip kaza-i Podgorice
tevabiinden Kleminte nam karye reayast umumen isyan ediip bayrak kaldirup, serdarlari olan
Boytas nam serdarlariyla Foga nam karyeyi basup karye-i mezbure knezi olan zimmiyi ogluyla
dort nefer zimmiyle katl ediip ve nicesin mecruh ediip ehl ii 1yallerini esir etmekle reayanin ekseri
cela-y1 vatan ediip ve Mehemmed nam sipahinin ii¢ yiiz koyunlarmn aldiklarindan maada Ipek ve
Uskiip ve Prizrin yollarinda durup ehl-i tiiccar1 ve ayende ii revendeyi katl ve mal i esbablarin
garet ediip ser’-i serife davete gonderilen ademlerin {izerine alet-i harple geliip itaat-1 ser’1 etmeytiip
mukaddema dahi garetlerine emr-i serif verlmis iken sefer olmagla garet olunmayup ve yine liva-
I mezburda kiisurat ve askerin ve kaza-i mezburda Diismanili nahiyesinde Vilavaze ve Korsa
umumen isyan ediip ayende i revendeyi katl ve reaya i evladin esir ediip fesad iizere olduklarin
Podgorice ve Karadag kadilartyla maan arz eylemissin ve Iskenderiye zuemasindan Podgorige



nahiyesinde zeamete mutasarrif olan Hiiseyin zide kadruhu geliip zeameti karyelerinden Dud
nahiyesinde Hik ve Bozan nam karyeler reayasi umumen isyan ediip haraggiizar reayay1 basup
katl-i nefs ve garet-i emval ediip ve itaat-i ser’i eylemediklerin bildirdi imdi isyanlarin arz
eylediginiz zikr olunan karye ahalisi ve mezbur zaim bildirdigi karyeler reayast umumen urulup,
emval ve esbablar esir olmaga kabil olanlar garet olunmalarin emr ediip lazim olursa sana bu
babda begler dame izzuhum muavenet edeler deyii emrim olup anlara dahi ahkam-1 serife yazilup
sana gonderildi, buyurdum Ki viisul buldukda asla tevakkuf etmeyiip sancaginda olan erbab-1 timar
ve tiifenk-endaz ve miistahfiz-1 kil’a ile sen miistakillen haklarindan gelmege kabil ve imkan degil
ise, bu hususu ifsa etmedin zikr olunan timeraya ahkam-1 serifeyi génderiip anlarla haberlesiip dahi
hiisn-1 ittifak ve ittihadla zikr olunan asilerin hoyradlarim umum tizere katl @ esir ve emval i
esbablarin garet etdiriip geregi gibi haklarindan gelesiz ki sair Tagilere bais-i nasihat ve muhabbet-
I ibret ola amma intima ile basiret iizere kendii sancaginda olan erbab-1 timar ile haklarindan
gelmege kadir degil isen ciiz’i adam ile kendiin varup 1rz-1 namus-1 saltanata mugayir vaz’
stidurundan hazer ediip emr olunan iimera ile ittifak edesiz ve bir bahane ile itaat ve inkiyad tizere
kendii hallerinde olan kura ahalisi urulmakdan ve esir i garet olunmakdan ihtiyat edesiz.
Iskenderiye Beginin ve Ohri Beginin kethiidas1 Hiisrev’e verildi.

Document 5: The decision of the Imperial Council dated 9 May 1577, which ordered the
punishment of the peasants who rebelled against the Ottoman rule in Montenegro (Mithimme 30,
Decision no: 390, Year: 985).

Iskenderiye Begi Mehemmed Bege ve iskenderiye ve Podgorice kadilarina hiikiim ki sen ki
sancakbegisin mektup génderiip Iskenderiye kazasina tabi Isterip nam karye keferesi daima isyan
lizere olduklarindan gayr1 kal’a-y1 Ulgiin topgubasis1 olan Hamza’nin mukaddema evin basup ve
bir nice esbab ve davarin garet etmekle ser’i hakki aliverilmek igtin ti¢ defa emr ibraz etmekle
bi’d-defaat timera-i salife ve kudat-1 Meclis-i ser’e davet etdiiklerinde asla itaat etmeyiip ve bi’l-
fiil sa’b i sengistan yerde sakin olup girii fesad i tugyanlar1 mukarrar olup haklarindan gelinmesi
lazimdir deyii bildirdigin ecilden buyurdum ki vardikda te’hir etmeyiip mezburlari bir defa dahi
meclis-i ser’e davet ediip girii itaat etmezler ise icablarinda temerriid @i inad ediip ser’-i serife itaat
etmeyenlerin haklarindan gelesiz ki sairlerine mucib-i ibret ola anun gibi itaat ediip geliirler ise
rencide ediip da’va-y1 hak edenler ile beraber ediip bir defa ser’le fasl olunmayup iizerinden on
bes y1l gegmeyen davalarin hak tizere teftis ediip goresiz, ol nahiyede katl-i niifus ve garet-i emval
eyledikleri ser’le sabit olursa ol makulelerin dahi mukteza-y1 ser’i-kavim tizere haklarindan geliip
asl-1 fesade ruhsat vermeyesin. Hact Hamza’ya verildi fi 20 Safer 985 (9 May 1577).
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