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Abstract

Jochi Ulus is the largest of the Mongolian states. If we take the history of the Jochi Ulus, its people,
information about their domestic and foreign policy from the memoirs of a traveler, historian, scientist, sage who
lived in those days, then we can say that their data are written on the basis of truth. In this article, data were
obtained from the moment of the founding of the Jochi Ulus to the XVI century. In the sources in the Turkic-
Mongolian states of llkhanid, Timurid, Shibanid -the Uzbek, Tatar, Ottoman and Kazakh peoples have brief but
extensive information. His attitude towards the Jochi ulus is well reflected in the book "Jami al-Tawarih", written
by Rashid Al-Din (b. 1318) in Persian at the beginning of the XIV century. In addition, modern Kazakhs have
left their data on Maiki (Baikyu), which they consider to be their ancestor, as one of the four generals (emirs)
handed over by Jami al-Tawarih to Genghis Khan Johu. In addition, Sharaf al-Din Ali Yazdi in his work "Afar-
nama" also talked about the ulus. In the 1550s, Chagatai in Khorezm wrote the works "Tarikh-i Dust Sultan™ or
"Genghis-nama" in the Turkic language, "the history of the Zhokhid ulus", Utemish Hadji called Zhokhid ulus
Uzbekistan. Interestingly, the history of the Jochi Ulus and the criminal khanate, compiled by Sayyid
Muhammad Reza in 1737, in the book "Es-Cebu-Seyar fi Akhbar-i Muluk-u Tatars" calls the Jochi people
"Tatars". Based on such data, information is provided about the way of life, the social status of the main
population of the Jochi Ulus, and how they are mentioned in the data.
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’KOLLIBI YJIBICBIHBIH (XAJIKBIHBIH) TAPUXY KE3EHIHE KATBICTBI KENBIP
ECTEJIIKTEP

Anoamna
Kombr ¥ibicel MoHFOI MeMIIEKETiHIH immiHzaeri eH ipici. JKombIHbIH YIIBICEIHBIH TapyXbIH, XaJIKbIH,
OJIap/bIH 1IIKi )KOHE CBHIPTKBI casicaThl TypaJibl aKIApaTThI Typa COJ 3aMaH/1a eMip CYPreH CasXaTlilbl, TAPUXIIIBL,
Fyjlama, aKbUIreMJIepiH €CTeIKTEPIHEH ajicaK, OJap/blH JCPEKTEpl IIBIHBIKKA HETI3/CIIl JKa3blIFaH JIel
aiftyra Oonapl. by makanana YKomibl ¥1bIckl KypbUlFaHHaH 0actan X VI Facklpra IeHiHT1 AEPEKTep abIH/BL.
Typki-Monron memiiekerrepinzeri nepekkesnepne Mnbxanna, Tumypun, LlnGanun-e36exk, tarap, OcMaHiIbI
KOHE KazaK XaJIbIKTapbIH/IA aKmaparTap KbIckaina, Oipak KeH ayKbIMJbI capanrtama >Kyprizemi. JKomb
¥ npiceiHa fereH Ko3Kapachkl X1V FaceIpasiH O0ackiHaa mapckl Tutiaae Pammn on-/lun (1318 k.) sxazran "YKamu
On-TaBapux'" KiTaObIHIA KaKChl kepceTinreH. COHbIMEH KaTap, Ka3ipri KazakTap e3AepiHiH ata-0abanapsl aen
caHaiTeiH Matiku (baiiki) Typans! [Ixamu: oi-taBapux Llsiarbic Xan Xoribira 6epreH TopT KOJIOACIIBIHBIH,
(amipmin) Oipi peringe 63 nepektepin Kamabiprad. Oman Oenek [llapad an-/Iun onu A3muniy "Adap-Hama"
e”oOerinze ae YJbIC Typalibl YIKEH MaFpiyMar kepceTin keTkeH. 1550 sxpuigapel Xopesmzeri Yararait Typki
tininge "Tapux-u dyct Cynran "Hemece" LlbiHFbIc-Hama", "JKoxu ¥JBICHIHBIH TapuXbl' aTThl €HOEKTEPiH
xaszran Oremim Xamku JKoxua yiIbIChIH ©30ekcTan nien aran keTkeH. bip Kbi3wirbl, 1737 xbuibl Caiun
Myxammen Pesa kypacteipran JKoibsl ¥JbIcbl MeH KbIIMBICTHIK XaHIBIKTBIH Tapuxsl "Dc-Cedy-Celisip du
Ax6ap-u Mynyk-y Tatap” kiTadbiaaa JXKomsl xankeH « TaTap» nem ataiinel. OcslHIai qepekeTep i Herisre ana
OTBIpEIT, JKOIIBI ¥IBICHIHBIH HETI3Tl XaNKBIHBIH TYPMBIC-TIPIIUTIT], OJEYMETTIK >KaFmaiblH, OJIapabIH
JIepeKTepe Kalai araFraHbIH TypaJlbl MOJIIMETTEP OCpiIITeH.
Kinr ce3nep: XKorbl ¥7pIckl, Memieket, aepektep, Unbxanun, Tumypun, [lInbanna-e30ek, Tatap
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HEKOTOPBIE BOCIIOMHMHAHUS OB YJIYCAX (HAPOJAX) JKYYU I'VIASAMU UX
COBPEMEHHUKOB

Annomayus

Viyc Ixy4du siBIsieTCs] KpyIHEHIINM U3 MOHTOJILCKUX TOCyAapcTB. Eciau B3sTh ucroputo Yiryca JKyuu,
ero Hapop, uHpopMalHio 00 UX BHYTPEHHEW W BHEIIHEH MOJUTHKE W3 BOCIIOMHUHAHMH ITyTEIIECTBEHHUKA,
HCTOPHKA, YIEHOT 0, My Ipelia, >KUBILIET0 B T€ BPEMEHA, TO MOYKHO CKa3aTh, YTO UX JJAHHBIC HAITMCAHbl HA OCHOBE
UCTUHEL. B 3Toi cTaThe OBUIM MONyYeHBI JaHHBIE ¢ MOMEHTa ocHoBaHUS Yiyca Jlxyan no XVI Beka. B
MCTOYHHKAX B TFOPKO-MOHIOJIbCKUX rocyaapctax Mnbxanun, Tumypun, llubanna-y y36eKcKkoro, TaTapckoro,
OCMaHCKOT0 ¥ Ka3aXxCKOro HapoJaoB nH(opManus kpatkas, Ho oommpHast. Ero otHomrenue x ymycy Jxyau
Xopomio oTtpaxkeHo B kuure "J[xamu amp-TaBapux', HammcaHHoW Pammpom Anp-Junom (p. 1318) nHa
MEPCUIICKOM si3bIke B Havane XIV Beka. Kpome Toro, COBpeMEHHbIE Ka3axy OCTABHJIN CBOM JTaHHbIE 0 Maliku
(baiikt0), KOTOpPBI OHM CYMTAIOT CBOMM MPEIKOM, KaK OIMH U3 YETHIPEX MOJIKOBOALEB (3MUPOB), IEPEAAHHBIX
Jxamu anb-taBapuxom Yunrucxany [xoxy. Kpome Toro, lllapad anb-Aun Amu SI3au B cBoeii pabote "Adap-
Hama" Takxe pacckazan o yiyce. B 1550-x rogax Yararail B Xope3Me Hamucal Ha TIOPKCKOM SI3bIKE
npousBenenus "Tapux-u lyct Cynran "unn" Yunruc-nama', "uctopus XKoxuackoro ymyca'", YTemurn Xamxu
HazBan JKoxun ynmyc Yz0ekucraHom. MHtepecHo, uTo uctopust Yiyca J[Kyud M NPecTYIHOIO XaHCTBA,
cocraBieHHas Caitnmom Myxammenom Pesa B 1737 romy, B kaure "Jc-Cedy-Celtsip pu AxOap-u Mynyk-y
tarap" HazpiBaeT Hapon Jlxyum «ratapamm». Mcxoms W3 Takux JaHHBIX, TMPHUBEICHBI CBENEHUS O ObITe,
COIIATIEHOM TIOJIOKEHUH OCHOBHOTO HaceneHus Yiyca J[kyun, 0 ToM, Kak OHH YIIOMUHAIOTCS B TAHHBIX.

Kiruessle ciioBa: Yiyc [Ixyun, MCTOUHUKH, rocyaapcTsa, nbxanun, Tumypu, [ubanua-y30ekckui,
TaTapCKUi

Introduction.

The Ulus of Jochi, better known as the Golden Horde, was a western Mongol state founded in the
middle of the thirteenth century following the Mongol conquest of the Qipchag Steppe and the Rus’
principalities. It was named “Ulus of Jochi” because it was ruled by the heirs of Jochi (d. 1225)[1], Chinggis
Khan (r. 1206-27)’s eldest son[2].

This paper will examine how the Jochid ulus (in the sense of people) [3] were identified in the sources
composed in the Turko-Mongol states of the Mongol and post-Mongol periods. More specifically, it will
conduct a brief but broad-range examination of llkhanid, Timurid, Shibanid Uzbek[4], Crimean Tatar,
Ottoman, and “Kazakh” sources in order to investigate the nature of Jochid ulus identity as understood by
their contemporaries. The thesis that this paper will defend is that the Jochid people, who were identified
as Jochi eli as well as Uzbek, Tatar, and Togmag in various sources, were viewed as one and the same
people by their contemporaries, and that the modern Kazakhs, whose ancestors were identified with these
group identities in the sources, are the most representative descendants of the Jochid ulus.

The llkhanid View of the Ulus of Jochi

The llkhanid Mongol view of the ulus of Jochi is well presented in the Jami ‘ al-tavarikh, the universal
history written in Persian by Rashid al-Din (d. 1318) in the early fourteenth century. Rashid al-Din refers
to the Jochid people as ulis-i Jiachi, which he divides into “Batu’s ulus (u/is-i Batu)” and “Orda’s ulus
(ulis-i Orda).” Rashid al-Din adds that Batu commanded half of Jochi Khan’s troops while Orda
commanded the other half [5]. Importantly, Mayqi (Bayqi), whom the modern Kazakhs view as their
ancestor, is mentioned in the Jami * al-tavarikh as one of the four commanders (amirs) given to Jochi by
Chinggis Khan [6]. Mayqi later commanded the right wing of Batu’s army [7].

The ulus (people) of the Jochid state began to be called Uzbek from the reign of Uzbek Khan (r. 1313—
41) [8]. Accordingly, the llkhanid historian Hamd Allah Mustauft Qazvini refers to the army of Uzbek
Khan that invaded the llkhanate in the mid-fourteenth century as Uzbeks (Uzbakiyan) and calls the Jochid
state “the kingdom of Uzbek (mamlakat-i Uzbak)” in his Persian history Tarikh-i guzida [9]. Qazvini’s son
Zain al-Din, who added the description of the events that took place in Iran between 1341 and 1390 to the
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Tarikh-i gQuzida, also designates the Ulus of Jochi ruled by Jani Beg Khan (r. 1342-57), son of Uzbek Khan,
as “the Ullus of Uzbek (uliis-i Uzbak) [10]”.

The Timurid View of the Ulus of Jochi. Like the Ilkhanid historians, the Timurid historians referred
to the people of the Jochid state as uliis-i Jiichi and Uzbek. In addition, they used the term Togmagq as the
designation of the Jochid ulus. Notably, the Zafar-nama by Sharaf al-Din “Alf Yazdi (d. 1454), completed
in 1425 and dedicated to Ibrahim Sultan (r. 1415-35), son of Shahrukh and grandson of Temiir (r. 1370—
1405), uses both ulis-i Jichi and Uzbek for the Jochid nomads, including the Kazakh ancestors, that is, the
nomads of the eastern Qipchaq Steppe. For instance, Yazdi relates that when Temiir crossed the Syr Darya
and invaded the Qipchaq Steppe, the Jochid ruler Urus Khan (r. ca. 1368-78) brought together “all the
Jochid people (tamam-i uliis-i Jiichi)” in response [11]. Yazdi also writes in the Zafarnama that “some of
the Uzbek people (ba z7 uliis-i Uzbak)” were pillaged during Temiir’s campaign in “the right wing of the
Ulus of Jochi Khan (ulis-i dast-i rast-i Jiichi khan) [12]”. Elsewhere, Yazdi refers to the envoys dispatched
to Temiir by Edigii (d. 1419) and Temiir Qutluq Khan (r. 1397-99), who became the new rulers of the
Jochid Ulus after Togtamish Khan’s downfall, as “the Uzbek envoys (#lchiyan-i Uzbak) [13]”.

Other Timurid historians also used both wu/is-i Jiichi and Uzbek to refer to the Jochid nomads. Nizam
al-Din Shami, who composed another Zafar-nama, the earliest known history of Temiir, which he wrote in
Persian in 1404 at the order of Temiir himself, refers to the Jochi realm as “the Uzbek domain (vilayat-i
Uzbik)” in his work when describing a Jalayir amir who revolted against Temiir and fled to Urus Khan [14].
Similarly, Mu‘in al-Din Natanzi refers to the throne of the western wing of the Jochid state, which Urus
Khan had captured, as “the Uzbek throne (takht-i Uzbak)” in his Muntakhab al-tavarikh-i Mu ni [15], a
general history from Creation to 141314, written in Persian in 1413—14 for Shahrukh (r. 1405-47), son of
Temiir. Describing the conquest of the Ulus of Jochi by Temiir, Natanzi states that “the entire capital of the
Uzbeks was destroyed by the Chaghatay (majmii -i paytakht-i uzbak dar zir-i dast va pay-i jaghatay
‘altyaha sdfilaha shud) [16]”. He also designates the domains of Temiir Malik, son of Urus Khan, as “the
Ulus of Jochi (uliis-i Jiachi)” in his work [17].

Timurid historians also used the term Togmag as a designation for the Jochid ulus [18]. For instance,
Natanzi employs the term Togmag to refer to the armies of both Temiir Malik and Temiir’s protégé
Toqtamish. He calls the army of the former “the Togmagq troublemakers (bilghaiilan-i Tigmdgq)” and the
army of the latter “the Togmaq army (lashkar-i Tigmag) [19]”.

Here, one should note that the ulus of Urus Khan and Togtamish Khan, who were Jochid leaders from
modern-day Kazakhstan, that is, the eastern Qipchaq Steppe, were not distinguished from the right wing
Jochid ulus by Timurid historians. In other words, Timurid historians did not differentiate between the
Kazakh ancestors inhabiting the eastern Qipchaq Steppe and their western counterparts residing in the
western Qipchaq Steppe.

The Shibanid Uzbek View of the Ulus of Jochi. The Shibanid Uzbek historians identified the Uzbeks
with the ulus of Jochi. Notably, Ot@mis Haji, who wrote the Tarikh-i Diist Sultan or Chingiz-nama, a history
of the Ulus of Jochid, in Chaghatay Turkic in Khorezm in the 1550s, refers to the Jochid ulus as Uzbeks.
He writes as follows: Again, during the time of Berke Khan, the Uzbek people became Muslim. After that,
they turned away from religion and became unbelievers. This time, Uzbek Khan became a Muslim. Since
then, the Uzbek people have not abandoned Islam (Basa, Barki Han zamaninda Ozbeg ta’ifasi musulman
bolup erdildr. Olardin song yend murtadd bolup kafir bolup erdilir. Bu yol ki Oz Beg Han musulman boldi.
Andin bérii Ozbeg ta’ifasining Islami tagayyur tapmadi) [20].

Abi al-Ghazi Bahadur Khan (r. 1644-63) attributes the origin of the designation Uzbek to Uzbek Khan
in his Sajara-i Tiirk, a history of the Chinggisids up to the ‘Arabshahid Uzbek dynasty. He explains that
Jochi eli became Uzbek eli after Uzbek Khan’s reign as follows: [Uzbek Khan] brought the el and ulus to
the faith of Islam. Thanks to this possessor of good fortune, all the people had the honor of receiving the
glory of Islam. It is after him that all the el of Jochi was called the el of Uzbek (el ulusni din-i islamga
korkiizdi baréa halq ol sahib-i daviatning sababindin Saraf-i islamga musarraf boldilar andin song barcéa
Jochi elini Ozbiik eli tidildr) [21].

Just as the Timurd historians viewed the ancestors of the Kazakhs inhabiting the eastern Qipchagq
Steppe and their western counterparts as one and the same Jochid people, Uzbek historians also viewed the
Shibanid Uzbeks and the Kazakhs as belonging to the same Uzbek people. Notably, the Uzbek court
historian Fazlallah b. Riizbihan Khunjt (d. 1521) writes in his Mihman-nama-i Bukhara, which provides a
first-hand account of Muhammad Shibani Khan’s third campaign against the Kazakhs, that there are three
branches (tayifa) that “belong to the Uzbeks (mansih bi-Uzbak).” The first is the Shibanids (Shibaniyan).
The second is the Kazakhs (Qazdg), “who are, in strength and ferocity, well known throughout the world
(ki dar quvva va ba’s mashhiir-i afaqand).” The third is the Manghit (Manfit [sic]), “who are the rulers of



Astrakhan (ki zshan padshahan-i Hajji Tarkhan-and) [22]”. Khunji thus states that “the Kazakhs are a
branch of the Uzbeks (Qazzaq yik tayifa az Uzbak-and) [23]”. Although Khunji does not mention the
Crimean Tatars here, in all likelihood, he identified them with the Manghits. In short, the Shibanid Uzbek
historians identified the Jochid ulus with the Shibanid Uzbeks, Tatars, and Kazakhs.

The Crimean Tatar View of the Ulus of Jochi. Unlike the Illkhanid, Timurid, and Shibanid Uzbek
historians, who used Uzbek as a new name of the Jochid ulus, the Crimean Tatar historians used, for the
nomadic people of the Jochid realm (ulus-i Ciici), the term Tatar, which they also employed as a self-name.
The term Tatar was a name that was used to denote the Mongols by the Muslim writers and the Rus’
chroniclers when they first came into contact with the former [24]. At some point, unlike their eastern
Jochind counterparts (who used the self-name Uzbek), the Crimean Tatars adopted Tatar as a self-
designation. The Crimean histories produced from the sixteenth century onwards and various diplomatic
letters used Tatar as a self-appellation [25]. Notably, the Es-Sebu ’s-Seyyar fi Ahbar-i Muliik-ii Tatar, a
history of the Ulus of Jochi and the Crimean Khanate composed by Sayyid Muhammad Reza in 1737, refers
to the Jochid people as Tatars. For instance, mentioning the conversion of the Jochid people to Islam during
the reigns of Berke Khan and Uzbek Khan, it calls the former Tatars [26]. Elsewhere, it refers to the Mongol
army led by Hiilegii’s commander Kitbuqa, who was defeated by the Mamluks, as Tatars [27].

The ‘Umdat al-ahbar is another history of the Ulus of Jochi and the Crimean Khanate written by ‘Abd
al-Ghaffar Qirimi’s in Ottoman Turkish in 1744, which provides insights into the Crimean Tatar view of
Jochid ulus. Qirimi uses Tatar or the phrase “Mongols and Tatars” to designate the Crimean Tatars as well
as the Jochid ulus in his work. For instance, he writes that Berke Khan “led all the Mongol and Tatar tribes
to Islam and ruled for about 16 years (ciimle tavaif-i Mogol ve Tatar’1 Islama gétiirdii ale’l-ihtilaf on alti
il han-1 aligan olub ... ) [28]”. Like the above-mentioned historians, Qirimi applies the term Tatar to both
left and right wings of the Ulus of Jochi, without differentiating the two. He refers to Toqtamish Khan, the
Jochid ruler from the eastern Qipchaq Steppe, that is, modern-day Kazakhstan, and his army as Tatars,
when describing his invasion of Transoxiana, which was under Temiir’s rule [29].

Importantly, QirimT also identified the Tatars with the Uzbeks. Mentioning the Islamization of the
Jochid people, he writes, “The Muslim Tatars were called the Uzbek people because of this reason (Isldm
ehli olan Tatar’a Ozbek Halki dimesine bdis isbu sebebdendir) [30]”. In short, Jochi’s ulus (ulus-i Ciici),
Uzbek, and Tatar were all regarded as the same people by Crimean Tatar historians.

The Ottoman View of the Ulus of Jochi. Like the Crimean Tatar historians, the Ottoman historians
employed the term Tatar to denote the Jochid people. Notably, the Ottoman historian Mustafa ‘Ali (d. 1600)
used Tatar to denote the nomads of the Jochid realm in his universal history, Kiinhii’l-ahbar. For instance,
he employs the term Tatar to refer to the Jochid people ruled by such khans as Batu, Urus, and Toqtamish,
among others [31]. Ali also uses Tatar along with Mogu/ to denote the Mongols. He writes that the third
volume of his work covers the history of the Tatar people (kavm-i Tatar), namely, the Chinggisids and
Timurids (Al-i Timur u Al-i Cengizi) [32].

Similarly, Evliya Celebi (d. c. 1684), the celebrated Ottoman traveler, also used the name Tatar, which
he applies to Temiir and the Mongols, to refer to the people of the Jochid realm. For instance, he writes that
“the Tatars of Hiilegii, the Tatars of Chinggis Khan, the Tatars of Temiir, and the Tatars of Toqtamish Khan
once came to Crimea and left after assaulting and plundering it (Hulagii Tatart ve Cingiz Han Tatart ve
Timur Leng Tatart ve Tohtamig Han Tatarlar: Kirim’a geliip nehb [ii] garetler ediip gitimiglerdir) [33]”.

In short, the Ottoman writers such as Mustafa ‘Ali and Evliya Celebi regarded the nomads of the Jochid
realm, including modern-day Kazakhstan, and the Mongols as belonging to the same Tatar people.

The Mamluk View of the Ulus of Jochi. When the Mongols first appeared in the Islamic world in the
early 13th century, Muslim writers generally referred to them as Tatars (7atar or Tatar) or Mongols
(Mughiil). They applied Tatar to the Chinggisid-led nomads of the Mongol states, which included the Ulus
of Jochi (Golden Horde). Mamluk chroniclers followed this Muslim practice and referred to the Jochid ulus
(as well as the Mongols) as Tatars. For instance, al-Malati, a late Mamuk historian, refers to the ruler of the
Ulus of Jochi as “the king of the Tatars in the Land of the Qipchaqs (malik al-zatar bi-Dasht Qibjaq) [34]”.
Ibn Taghribirdi, a fifteenth century Mamluk historian, also refers to the ruler of the Ulus of Jochi as “the
king of the Tatars (sahib al-Dasht wal-tatar) [35]”.

Like the Ilkhanid and Timurid histories, some Mamluk histories also used the designation Uzbek to
refer to the Jochid people/state from the fourteenth century. For instance, the Ulus of Jochi controlled by
the Mongol military commander Mamay (d. 1380) is called “the territories of Uzbek (bildd-i Uzbak)” in
the Tarikh al-duwal wa al-muliik [36].

The “Kazakh” View of the Ulus of Jochi. Perhaps, the works of Muhammad Haidar Dughlat (d.
1551) and Qadir ‘Ali Bek Jalayiri may tell us how the pre-modern Kazakhs viewed themselves as a Jochid



ulus. Although the former was a member of the Chaghatyid ulus, the Dughlat, the tribe to which he
belonged, has now become Ulu Jiiz (Senior Horde) Kazakhs. The latter was a member of the Kazakh Jalayir
tribe, also now belonging to the Ulu Jiiz.

Muhammad Haidar uses the terms wul/iis-i Jischi and Uzbek when referring to the Jochid people of the
Qipchag Steppe in his Tarikh-i Rashidr, a history of the Moghul Khanate written in Persian in 1546. For
instance, he refers to Aba al-Khair Khan (r. 1428-68), the progenitor of the Uzbek Khanate, as “the greatest
ruler (padshah) of the Ulus of Jochi [37]”. Like the above-mentioned Uzbek historians, Muhammad Haidar
regarded the Kazakhs of his time as Uzbeks. He refers to the Jochid nomads led by Janibeg Khan and Giray
Khan, the founders of the Kazakh Khanate, not only as Kazakhs, but also as “qazaq Uzbeks (Uzbak-i gazaq)
[38]”. Furthermore, praising ‘Abd al-Rashid Khan (r. 1533-60), the Moghul khan to whom he dedicated
his work, for having achieved victory over the Kazakhs, Muhammad Haidar states that ‘Abd al-Rashid
Khan “triumphed over the Uzbeks (bar Uzbak zafar yaft) [39]”. He also refers to the domain of (Janibeg
Khans’ grandson) Tahir Khan (r. 1523-33), that is, modern-day Kazakhstan as “Uzbekistan (Uzbakistan)
[407”.

Similarly, Qadir ‘AlT Bek JalayirT refers to the Kazakh ulus as Uzbeks in his Jami* al-tavarikh, a
Chaghatay Turkic history, which he wrote as a continuation of Rashid al-Din’s Jami ‘ al-tavarikh in 1602
and dedicated to Boris Godunov (r. 1598-1605). For instance, listing the names of such Kazakh khans as
Janibeg Khan and Baraq Khan, Jalayiri relates that a certain Ahmad Khan “is called Aqmat Khan by the
Uzbeks (Ozbiikya Aqmat Han tib eyiirlir) [41]”. Describing the left wing and the right wing of Urus Khan’s
ulus called the Alach Thousand and the Qataghin Thousand, respectively, Jalayir states that “these are the
ones who have been Alach Thousand’s aghas. They are famous and well known in Uzbekya (bu Alac
mingining agasi bola kelgcn bular turur. Ozbikya arasinda ma ‘lim mashhiir turur) [42]”.

In short, both Muhammad Haidar Dughlat and Qadir ‘Ali Bek Jalayir viewed the Kazakhs and Uzbeks
as belonging to the same Jochid ulus.

Conclusion. This paper has conducted a brief but broad-range examination of the Jochid identity as
presented in various Ilkhanid, Timurid, Shibanid Uzbek, Crimean Tatar, Ottoman, and “Kazakh” sources
composed in the Mongol and post-Mongol periods. The Jochid ulus (people) were referred to as uliis-i Jicht
or Jochi eli, Uzbek, Tatar, and Togmag by their contemporaries. Although the designations Uzbek and Tatar
are usually associated in modern scholarly literature with the ulus of Abi al-Khair Khan or the modern
Uzbeks and the Crimean/Kazan Tatars, respectively, these two ethnonyms were, as demonstrated above,
new generic designations attached to the Jochid ulus, who included the Kazakh ancestors, during the post-
Mongol period.

Importantly, the Turko-Mongolian sources discussed above do not divide the Jochid ulus into “proto-
Kazakhs” or “proto-(Shibanid) Uzbeks” or “proto-Crimean Tatars.” Furthermore, although the Jochid ulus
later split into Shibanid Uzbeks, Kazakhs, and Crimean Tatars, among others, the latter groups were
differentiated from each other only politically and not ethnically in the sources. In other words, they were
viewed as one and the same people, that is, the same Jochid ulus by their contemporaries.

However, the modern descendants of the Jochid ulus, namely, the modern Crimean/Kazan Tatars,
Uzbeks, and Kazakhs, among others, have now become different nations. The modern Uzbeks came into
existence in 1924 when the Soviet Union created the new Uzbek nation, made up of not only the original
Shibanid Uzbeks, but also sedentary Iranic-speaking elements. The modern Uzbeks speak Qarlug Turkic,
a Turkic language related to Chaghatay Turkic, not Qipchaq Turkic, which was the lingua franca of the
Jochid ulus. Furthermore, the modern Uzbeks view Temiir/the Timurids (and the Qarakhanids), not the
Shibanid Uzbeks or the Jochid ulus as their progenitors. The modern Crimean Tatars are a mix of the
original Tatars and various sedentary elements of Crimea, who were descended from the Goths, Greeks,
Italians, Armenians, Alans, and Anatolian Turks, among others. The modern Crimean Tatars mostly speak
a hybrid Turkic language (not Qipchaq Turkic) and are experiencing a process of language loss. In contrast,
the modern Kazakhs speak Qipchag Turkic, consist of the tribes and clans that descend from the Ulus of
Jochi or the Mongol empire, and view themselves as heirs of the Ulus of Jochi. Consequently, one may
argue that the modern Kazakhs are the most representative heirs of the Jochid ulus.
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